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10 PHENOMENOLOGY OF SPIRIT

of the system itself, everything turns on grasping and expressing
the True, not only as Substance, but equally as Subject. At the
same time, it is to be observed that substantiality embraces the
universal, or the immediacy of knowledge itself, as well as that
which is being or immediacy for knowledge. If the conception
of God as the one Substance shocked the age in which it was
proclaimed, the reason for this was on the one hand an in-
stinctive awareness that, in this definition, self-consciousness
was only submerged and not preserved. On the other hand,
the opposite view, which clings to thought as thought, to uni-
versality as such, is the very same simplicity, is undifferentiated,
unmoved substantiality. And if, thirdly, thought does unite
itself with the being of Substance, and apprehends immediacy
or intuition as thinking, the question is still whether this in-
tellectual intuitiondoes not again fall back into inert simplicity,
and does not depict actuality itself in a non-actual manner.

18. Further, the living Substance is being which is in truth
Subject, or, what is the same, is in truth actual only in so far
as it is the movement of positing itself, or is the mediation of
its self-othering with itself. This Substance is, as Subject, pure,
simple negativity, and is for this very reason the bifurcation of
the simple; itis the doubling which sets up opposition, and then
again the negation of this indifferent diversity and of its anti-
thesis [the immediate simplicity]. Only this self-restoring same-
ness, or this reflection in otherness within itself—not an original
or immediate unity as such—is the True. It is the process of its
own becoming, the circle that presupposes its end as its goal,
having its end also as its beginning; and only by being worked
out to its end, is it actual.

19. Thus the life of God and divine cognition may well be
spoken of as a disporting of Love with itself; but this idea sinks
into mere edification, and even insipidity, if it lacks the serious-
ness, the suffering, the patience, and the labour of the negative.
In itself, that life is indeed one of untroubled equality and unity
with itself, for which otherness and alienation, and the over-
coming of alienation, are not serious matters. But this in-itself
is abstract universality, in which the nature of the divine life
to be for itself, and so too the self-movement of the form, are
altogether left out of account. If the form is declared to be the
same as the essence, then it is ¢pso facto a mistake to suppose
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